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Abstract 
 
While the ideal universality of the modern period has achieved outstanding results in terms of establishing sanitary cities in contemporary ur-
ban environments, it has caused the decline of the genius loci. This study raises the question of the lost sense of place and proposes a solu-
tion, ‘The Human-Environmental Ecological City’. The Human-Environmental Ecological City, called ‘Ecoumenal City’, does not provide a fake 
idealism with the conclusion of modernity of non-place or sense of place without modernity. It is both cosmological and geogenic, and the 
technology of the time is projected onto it human-environmentally. It does not pursue any more a urban planning as the overall work of an 
individual, but it aims at a balance rediscovered through the individual spontaneousness. 
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1. INTRODUCTION 
 
 1.1. Background 

Modern Utopia aims economic and functional city 
which can reach ceaseless growth at anytime and any 
where free from place limitation to cope with rapidly in-
creasing quantitative demand owing to the industrialization. 
This ardent, which for the physical expansion weakens 
place peculiarity and eventually makes humongous ano-
nymity of modern city. 

Today lost peculiarity of place is on discussion in many 
cities. Especially when a city reaches postmodern culture 
city after modern industrial city, cultural consumption with 
qualitative urban renewal become prevalent and pivotal 
instead of production oriented quantitative urban expan-
sion. Seoul proclaimed ‘Vision 2015 Cultural City Mak-
ing’ and carried ‘5 day work a week’ into effect from 2004. 
Also construction of Chonggye-chun, development of lei-
sure space on the Han River1), promotion of urban regene-
ration in old CBD, and making urban gallery can all be 
understood in terms of cultural urban renewal. 

This study recognizes that the origin of today's problem 
of placeness is the dualism between man and the nature 
and illustrates the ‘Ecoumenal City’ based on Augustin 
Bergue’s theory ‘Ecoumen’2) of monistic human environ-
ment. 
 

1.2. Method 
This study point that the origin of today's problem of 

placeness, is the dualism between man and the nature. This 
study examines how the Asian cities (China, Korea, Japan), 
which once had monism between man and nature, are 
changing based on Ecoumen theory. Especially relation-
ship between Paris-Haussmann urban regeneration and 
CIAM’s Le Corbusier is rigorously discussed because they 
have affected on modern urban theories. Accordingly pur-
pose of this study is to point recent urban planning and to 
suggest new direction from understanding Ecoumen theory, 

environmental philosophy, in the frame of postmodern 
process in Asian cities. 
 
2. POST-MODERNITY AS THE CITY IDENTITY 
 

Numerous discourses on urban landscape today raise 
problem on ecological symbolism on modernization. In 
international seminars held between Japan and France with 
a theme of ‘Moving beyond Modernity: Yesterday and 
Today’, modernity of today was mentioned as follows : 

  
Clearly declarations on the end of modernity are not merely 
limited to Japan, particularly in ecological aspects, but take 
place simultaneously in many places due to internal reasons 
in modern countries and due to external reasons in countries 
other than the West.3)  
 

 However, the international seminar initiated by Japa-
nese philosopher Ito Shuntaro was designed to shift mod-
ern paradigms of the West to pre-modern paradigms of the 
East, and it was thus criticized as the rebirth of the Empe-
ror-centered ideology movement that took place in the 
1930s and 1940s with philosopher Nishida Kitaro (1870-
1945) at the forefront. 

Despite some differences, cities in the East have contra-
dictory characteristics. The environmentally determined 
theory of existence of pre-modern society was explained in 
terms of interrelations under cosmology of the sky or Con-
fucian classics and topographical theory on land or Taoist 
Feng-shui. On the other hand, as human-centered construc-
tivism of perspective drawings and biological functions 
serving the interests of public health have been empha-
sized in the modern era, nature has been regarded as an 
object to be calculated and divided and humans as the 
creator or observer of the environment. 

It is very significant that trends in literature and arts 
were also shifted from imaginary and meditative poetic 
sentiments in a pre-modern era to urban pathology of the 
modern era. In some sense, perfect green space and cities 
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with right for sunshine described in Le Corbusier's La Ville 
Radieuse have contradictorily given birth to the artificiali-
ty and anonymity of modern society. ‘Conditions of na-
ture’4) proclaimed by Le Corbusier and CIAM in machi-
nery-centered culture, namely, biological efficiency of sun, 
air and green space objectifies nature scientifically. Such 
concepts as ‘unitized landscape’, ‘greenbelt’ and ‘hanging 
garden’ (balcony, rooftop garden) represent calculable 
relationship between human and nature. In his numerous 
works, Le Corbusier mathematically proved concepts re-
lated to urban ecology and biology in the form of express-
ing mathematical operation. However, such logic that at-
tempts to physically dominate nature led to rational and 
radical tabula rasa urban planning such as Plan Voisin 
(1925) and Unites d'habitation. According to Uwe Bern-
hardt, Le Corbusier-style urban planning is interpreted to 
initiate a ‘revolution of thinking’ that had started with ma-
chinism and provide a capability for humans to be sepa-
rated from certain natural conditions.5) 

In the pre-modern East, attitudes toward nature are in-
terpreted as personification of nature or humans' assimila-
tion with nature. This can be regarded as unitary cosmolo-
gy or ecology-centrism, different from dichotomic human-
centrism of modern society. Urban planning-wise, such 
elements are in the same vein as cosmogenic or ecogenic 
theories and as Feng-Shui theory in that air, water and 
wind are considered important in selecting a location. In 
this aspect, Ito has the intention to reconsider moderniza-
tion, which has tendencies to separate humans from nature, 
as Oriental paradigms. 

 
2.1. Post-modernity of Seoul and Paris 
In post-modern terms, restoration work emphasizing 

Feng-Shui in Seoul can be comparable to neo-
Haussmannisme in Paris. After modernization of Hauss-
mann and Le Corbusier-styles both Seoul and Paris have 
common tendencies to restore their urban identity. Mod-
ernity of cities in the industrial and machine-oriented era 
had brought about a radical disconnection that led to ero-
sion of traditional culture historically. Thus, it would be 
natural that post-modernization with tendencies of human-
ism or regionalism are presented. 

Figure 1. ‘21st century Paris; Buildings and urban space’, François Loyer 
Figure 2. Restorated Cheonggye Stream, Seoul 

 

Public inspections that took place three times before and 
after World Wars serve as an important occasion on argu-
ments on modernization and post-modernization of Paris.6) 
In his publication, <21st Century Paris; Buildings and Ur-
ban Space>, co-authored by APUR (Atelier Parisien d'Ur-
banisme), François Loyer offers critiques over Le Corbusi-
er-style modernization and in relation to architectural heri-
tages supported neo-Haussmannisme which is based on 
historical characteristics of Paris. Due to the APUR publi-
cation, trends of researching architecture and urban typol-
ogy were prominent in the 1980s and 1990s. (figure 1) 

Since the demolition of the old Japanese colonial gov-
ernment building (1995), the Cheonggye Stream, which 
was covered up in the process of modernization of Seoul in 
the 1960s, has been recently restored. The two national 
projects are aimed at rediscovering the identity of Seoul 
associated with Feng-Shui theory. In other words, demoli-
tion of the old Japanese colonial government building, 
which was considered a big obstacle to qi (氣, energy) 
associated with the guardian mountain, and the restoration 
project of Cheonggye Stream, which was considered pro-
pitious water, can be described as an issue of national eco-
logical symbolism. (figure 2) 

Unlike ornamental trends of the United States, post-
modernity of Seoul and Paris have urban-historical con-
texts. However, neo-Haussmannisme in Paris stays in 
morphological and visual modernity as it is on the conti-
nuum of modernization of Paris which is specifically the 
work of Haussmann. Likewise, the architectural world in 
Paris after the ‘May 1968’ reform tended to insert Le Cor-
busier's spatial features into the context of Haussmann's 
style.7) Critic Kenneth Frampton called this trend 'new 
rationalism'.8) Such post-modernity or neo-modernity final-
ly leads to the end of modernity that causes existential is-
sues between humans and the natural environment, as this 
fixates our latent emotions in conservative historicism 
which has nothing to do with relationships between human 
and nature. 

Neo-Feng-Shui-ism of Seoul has post-modern features 
in some sense, yet it has national features, which are dis-
tant from spatial composition of social types of residents. 
Apartment complexes in the Gangnam area in Seoul, 
which Valéirie Gelézeau call ‘housing of urban bourgeios-
es’9), look like as if ‘Paris after 20 years’ (Paris dans vingt 
ans), presented in Paris in 1967, were realized.10) (figure 3) 

In Paris, critiques on vertical planning featuring a tabula 
rasa such as the Beaugrenelle District (Front de Seine Dis-
trict) were active in the 1970s with APUR at the center, 
where in Seoul heated discussions on stick-shaped apart-
ment complexes, which all look alike, have been under 
way recently. Ultimately, Seoul experienced two-phased 
urban remodeling with a project on a national level oppos-
ing Haussmann-style (or Japaneses-style) modernization 
and private-level project opposing Le Corbusier-style (or 
American-style) modernization. (figure 4) 

 
2.2. Post-modernity of China, crisis of modernization 
Today, the largest scale projects are taking place in Chi-
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na. Unprecedented transformation and expansion are wit-
nessed in China where demolition and new construction of 
buildings are taking place everywhere. And huge new 
towns are rapidly sprouting up panoramically everywhere. 
In a huge structure where skyscrapers are constructed 
competitively, verticality and universal features of cities 
are commonplace. Pudong District in Shanghai, which has 
been recently developed, is the new city district built out 
of the Chinese government's aspirations for international 
vertical cities comparable to Manhattan in New York and 
La Defense in Paris. (figure 5) 

Until the 1980s, anti-urbanization by Maoists delayed 
modernization of China and today major cities in China, 
including Shanghai, are in the process of an independent 
modernization process with post-modern features. This 
modernization has such features as the rationalized hybri-
dization where crossbreeding of multinational cultures 
aimed for globalization, development of the tabula rasa 
style and protection of architectural hertitages coexists. 
Chantal Béret argued, “Pudong is similar to any large city 
in Asia.”11) Rem Koolhaas called such urban planning as a 
‘peculiar city of its kind’ (Generic City), which has noth-
ing to do with history and disseminated a hypothesis that 
“Should modern cities always be alike like airfields?”12), 
“Machinery that flattens mountains and fills water can co-
exist with laws of yin and yang.”13) In this sense, China's 
unique appearance is gradually disappearing due to recent 
modernization. In order to improve the urban environment 
faced with a crisis of modernity it is essential to recover 
‘Ecoumenical eco-symbolism’ (éco-symbolicité 
écouménale). It is to recover a sense of place, which has 
been reduced due to modern universality, in response to 
relationships between nature and humankind. If today's 
discussions on Oriental paradigms have meanings only for 
shifting current trends to specific models, it will bring 
about the same result as that of decorative post-modernism. 
The fact that capitals that had modeled themselves on the 
Chinese city of Changan during the Tang Dynasty in the 
pre-modern era, such as Gyeongju in Korea, such as Nara 
and Kyoto in Japan, were rapidly transformed, proves lack 
of awareness of a unique sense of place. 

An understanding of 'human-environmental eco-
symbolism' can be achieved by incessantly dualizing and 
reversing the existence of place subjectively (phenomeno-
logically and symbolically) and objectively (materially and 
ecologically). It is insufficient to define a human- 

Figure 3. ‘Paris after 20 years’, Paris-March Weekly in July 1,1967 

environmental city with only one direction either objec-
tively or subjectively. For instance, yesterday and today of 
the Garden City movement ranging from the garden city to  
e-urbanization belong to an ecological intention on nature. 
Are we able to leave a downtown office complex and re-
side happily in the wild and with nature although we have 
a car and the Internet culture?14) 

 
3. THREE CHARACTERISTICS OF THE ECOUMEN-
AL CITY 
 

'Human-environmental eco-city' (Ecoumenal City) does 
not comprise misguided idealism that is based on moderni-
ty of non-placeness or placeness lacking modernity. Place 
can not be standardized and time cannot be reserved. Ra-
ther than fleeing to green cities leaving downtown behind 
or exceeding modernity in the opposite sense, the human-
environmental eco-city combines uniqueness of place with 
universal values of modernity. That is the very essence of 
the 'human-environmental eco-city' and has the following 
three vital characteristics. 

 
3.1. From the perspectives on the sky, the human-

environmental eco-city is cosmogenic. 
Cosmological urbanization may be comparable to mod-

ernization of cities, as they both have characteristics of 
universality of rational geometry and centralized hierar-
chical characteristics. It has profound implications that 
Beijing was a major reference for the 'contemporary city 
for 3 million inhabitants' (Ville contemporaine de trois 
millions d'habitants, 1922), which is Le Corbusier's ideal 
urban plan. Like modernization, urban cosmogenic theory 
may have a risk of having composition which bears no 
relevance to the surrounding environment. However, it 
should be recognized that the rules of the sky are not ab-
stract and that they are based on unitary relationships with 
humans (microcosm) and nature (macrocosm). 

 
3.2. From the perspective on the earth, the human-

environmental eco-city is geogenic.  
Urban geogenic theory represents the uniqueness of 

place. As the focus in discussing relationship with the 
earth is shifted to organic structures, geogenic secularism 
is more natural and difficult to understand than cosmogen-
ic universality like the conflicts between Confucianism 

 

Figure 4. Landscape of Beaugrenelle District near the Seine 
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and Taoism. That is why the Feng-Shui theory is translated 
as ‘magical geography’ (géomancie => géo-mancie, géo-
graphie magique).  
Locating ideal places under the Feng-Shui theory, in other 
words, locating spots where influsymbolic city featuring 
mountains (four guardian mountains) and waterway (pro-
pitious water). 

Architecturally speaking, passive and reclusive trends 
can be said as being geogenic. The object aimed to reflect 
is not perspective architecture of panoramic sight, but nat-
ural surrounding environment. If architectural buildings do 
not have the surrounding environment as a background and 
only intend to become the main object of expression, it 
gives rise to confusing isolation and dogmatic fragmenta-
tion like decorative ‘Art Nouveau’ or fragmentary ‘Decon-
structionism’ of non-placeness. Kim Su-Geun's ‘Negativ-
ism’ (1980), Christian Norberg-Schulz's ‘Genius Loci’ 
(1981), Kenneth Frampton's ‘Critical Regionalism’ (1985) 
and Josep Muntanola Thornberg's ‘Topogense’ (1996) are 
in the same vein with geogenic architecture. 

 
3.3. Technology (urban cybergenesis of today) should 

be human-environmental. 
While cosmogenic theory and geogenic theory belong to 

the theories about human existence with symbolic internal 
projection, technology itself is merely an object to facili-
tate human nature to be projected to the world properly. 
The fallacy of modernity lies in the fact that it makes tech-
nological projection become an absolute entity, as human 
environment is not a mechanical entity in which human 
existence is excluded. 

In the era of computerization, which is regarded as neo-
machinism, there is a risk that urban cybergenesis theory 
(cybergense) may replace our relationship to nature with 
an illusionary substitute for nature, which may cause an 
issue of false existence. In addition, cybergenesis permits 
limitless reproduction by computers lacking contexts is 
possible. Comparing urban cybergenesis to ‘Junkspace’, 
Rem Koolhaas warned of continuous threats from virtual 
reality.15) However, evolution of urban cybergenesis will 
be accelerated, whether it be from positive or negative 
perspectives. Then, how can computer engineering im-
prove modernity of cities environmentally? 

Computerization definitely has a possibility to quantita-
tively decrease mechanical materials of modernity. Al-
though such material reduction may create green space in 
cities theoretically, it is doubtful whether it will contribute 
to natural environment in its truest sense. We still remem-
ber that ideals of modernists on naturalization of cities  

Figure 5. Landscape of Pudong District in Shanghai 
 

ironically accelerated artificiality of cities. If the issue of 
modernity of cities is merely limited to a lack of huge 
green space, why should one have not reconsidered Le 
Corbusier's ‘Green City’ (Ville verte) or ‘Ville radieuse’ 
where urban green space covering the entire urban space 
was proposed? Like arguments over a ‘Garden City’, Le 
Corbusier-style urban planning has problems in that it ob-
jectifies nature materialistically. 

Regardless of technical quality, lopsided consideration 
is an insufficient condition for the human-environmental 
eco-city. In this sense, lessons of Oriental cities in pre-
modern era provide a possibility that simple architecture 
may have a better evaluation than grandiose architecture 
even today. Why did great emperors during Tang Dynasty 
in China prefer staying in simple palaces in natural parks 
(Daemyeong Palace of King Hyeonjong) and magnificent 
palaces (royal palaces)? Why did the ruling class and 
wealthy people during the Edo era in Japan regard having 
subdued refinement of country-style in a tea room as an 
official and privileged ceremony for receiving guests? This 
is a question on instilling values on objects through socio-
cultural recognition during the time. (figure 6) 

Figure 6. Tea room in Shôkintei 
 
If it is not perceived that the height of buildings isn’t 

proud economic and political symbols, super-tall buildings 
may disappear. At least, high-rise buildings such as the 
384m-high Diwang Tower and the 325m-high Jin Mao 
Tower would not have dominated urban landscape of 
Shanghai. We can apply such voluntary negativism to 
democratic computer culture through the Internet where 
interactive negotiations can take place amid lack of hierar-
chical structure. Such interactionism prefers a personal, 
close and natural environment as a modus operandi, thus 
urban cynergenesis may bring about closer sentiments and 
emotions of nature to modern cities.16) From the perspec-
tives of human-environmental ecology, ethics of technolo-
gy represent phenomenal ecology by means of sponta-
neousness. 
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4. CONCLUSION 
 

The three characteristics of the human-environmental 
ecology are ethics and at the same time aesthetics and can 
be comparable to the dialectic between three elements of 
cosmos, namely, ‘sky-human-earth’, which are China's 
concept on the universe, and energy ‘qi’. Humans are ba-
lanced, intermediary beings and harmonize spatial bipolar-
ity of nature (universality of the sky and peculiarity of the 
earth) with energy (qi) or incessantly evolving technology. 

Such three features interact with each another, not bear-
ing any relevance to each other, and an absence of even 
one feature makes it difficult for a city to be sustainable. 
From the perspective of human-environmental ecology, 
urban planning of Metabolism is regarded as a ‘denial of 
placeness’ (u-topie).17) This is due to the fact that biotech-
nological codes merely belong to the 'nature of the sky' 
and earth elements (uniqueness of place) are not consi-
dered. 

The human-environmental eco-city does not cause any 
damage to natural land and rather it is inserted inside the 
land, like topographical theory of the Feng-Shui theory or 
downtown areas in Edo surrounded by the symbolic Fuji 
Mountain or the Keyongbok Palace with the background 
of Mt. Bukak. And architecture is comprised through ‘ar-
tialisation’ of nature features of places.18) (figure 7 and 8) 

 

 
Figure 7. Feng-Shui shown in the publication of Seogeyongdoseol 
Figure 8. Main court in the Keyongbok Palace 
 
Ultimately, urban planning is not a comprehensive 

project conducted by individuals, but balance rediscovered 
voluntarily by each individual with the technology of the 
time. Such Human-Environmental Ecological City (Ecou-
menal City) can be diagrammed as follows: 
 
 
○ THE SKY (unchanged universality) 
     ↑ 

Ecological symbols     Technology of the times 
     ↓     --------------  

△ HUMAN                    ECOMENTAL CITY 
   (harmonious mediator)                             ○△□ 
     ↑                 -------------- 

Ecological symbols     Human-Environmental 
     ↓                 ecological symbols 
□ THE EARTH (dynamic peculiarity) 
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Seoul: SDI, 2004. 
*2) The word of Ecoumen is originated from oikos which means 
‘house’ or ‘habitation’ in Greek.  Ancient geographer, Strabon 
(BC.63~AD.25) expressed ‘the ground where people live’ as 
oikoumene ge. With these backgrounds, Ecoumen means ‘a part 
of the earth where people live’. Augustin Berque (1942~), ad-
dressing the internal problems of modernity, reconfigurated the 
concept of Ecoumen as the relationship between human and the 
ground. 
*3) Augustin Berque, Logique du lieu et dépassement de la 
modernité I, Bruxelles: OUSIA, 2000. p. 8. 
*4) The 4th CIAM International Conference held in Athènes had 
a catchphrase, “The first resources for urban planning are Sun, 
Green space, and Space.” “First task of urban planning is to satis-
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in most cases, subordinated to ‘conditions of nature’. Sun should 
be penetrated into each residential space to let sunshine enter. If 
not so, vitality will decline. Air whose quality is subject to green 
space should be in a clear state devoid of inert gas and poisonous 
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La Charte d'Athènes, Paris: Minuit, 1957(1943), p. 37. 
*5) Uwe Bernhardt, “L'impossibilité de demeurer chez soi; 
Lévinas, Le Corbusier et la dialectique de la modernité”, Ethique, 
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*7) Cf. Jean-Louis Violeau, Les architectes et Mai 68, Paris: 
Editions Recherches, 2005. 
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pp. 19-51. 
*10) Paris-Match weekly in July 1, 1967, showed pictures of 15-
45 story high-rise buildings to be located along the River Seine 
and introduced the provisional District Plan. The plan had direc-
tions based on functionalism of Le Corbusier and modernistic 
urban planning and architecture influenced by skyscrapers in the 
United States. Such modernity had meanings to be integrated into  
American-style consumption-oriented society and old was re-
placed by new buildings with bathrooms, modern kitchens, and 
central heating were deemed as modern residential buildings. Cf. 
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