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The province of  the People’s Republic of  China, the Xinjiang Uygur 
Autonomous Region has historically been known under various names 
– Eastern Turkestan, Chinese Turkestan, Kashgaria, etc. In the early 19th 
century this region was one of  the least explored in Western scholarship and 

of  Kashgaria. Accordingly, in the second half  of  the 19th to early 20th 
centuries, several expeditions were organized that pursued serious academic 
goals alongside military, diplomatic, and commercial purposes. One of  these 

Turkestan, the northern outskirts of  the Tibetan Plateau, and Dzungaria 
studying this vast region’s geography, topography, nature, climate, and 
population. The results of  this investigation were presented by M.V. Pevtsov 

region’s ethnic composition, religious beliefs, language, customs, and rituals. 
This article offers insights and analysis of  the content of  Pevtsov’s report, 
which provides valuable information about the daily life of  the population 
of  Kashgaria at the end of  the 19th
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Introduction 

Central or Inner Asia in the west of  modern China, historically called Eastern Turkestan, 
Chinese Turkestan, or less often Kashgaria in the following way: 

belong to the highest ranges of  Central Asia, and form the natural limits of  the Western 
portion of  the Chinese Empire… To the eastward, Eastern Turkestan is bounded by 

a plain between 36° and 43° North latitude, and 70° and 90° West longitude, from the 
meridian of  Paris.1

The complex and winding history of  the region is replete with periods of  economic and 

crossed these lands, and periods of  decline and degradation caused by prolonged internal 
th century this region, which was once the 

abode of  prosperous cities with an extensive infrastructure of  trade routes and handicraft 

Nestorian Christianity, Islam, had emerged as one of  the underdeveloped regions of  the 

and objectives of  the two empires in striving for Asia. While Russia viewed its eastward 

anything it considered as a threat to its dominion in India.2 Received with the light hand of  
the English captain, Arthur Conolly, this confrontation largely determined the historical fate 

1  Capt. Valikhanof, M. Veniukov, and other Russian travellers, The Russians in Central Asia: Their occupation of  the 
Kirghiz Steppe and the line of  Syr-Daria: Their political relations with Khiva, Bokhara, and Kokan: Also descriptions of  
Chinese Turkestan and Dzungaria, 

2 Anglo-Russian Rivalry in Central Asia: 1810-1895. Epilogue by Geoffrey Wheeler
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of  many Asian countries in the 19th– early 20th centuries.3

a long and stubborn struggle with each other. Numerous expeditions organized along the 

expeditions were often led by talented researchers, travelers, and true enthusiasts. And today, 
their reports, travel notes, and diaries are often the primary sources for our knowledge of  
the geography of  many regions of  Central Asia and the ethnography of  the local people. 
Perhaps, without these sources, modern science could hardly judge fairly the history of  these 
lands.

of  the 19th

and fauna, and population of  vast territories of  Kashgaria, the northern outskirts of  the 
Tibetan plateau and Dzungaria. Perhaps, one of  the most interesting parts of  this report 

information about the number, social and daily life, customs, and beliefs of  the population of  
Kashgaria at the end of  the 19th century. The main objective of  this article is to give, as far 

material that was accumulated during the expedition and described by Pevtsov in his report. 

Study of  Kashgaria in Russia and the role of  M.V. Pevtsov

was viewed as a natural continuation, in the geographical and ethnocultural respect, of  West 
or later Russian Turkestan. Partly for this reason, at that time this country was called in Russia 

4

however, began in Russia in the 19th

3   Peter Hopkirk, The Great Game: On Secret Service in High Asia
4 Kashgariya i perevaly Tyan-Shanya. Putevyye zapiski
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the Uighurs”.6
th century, a new, higher stage in the study of  Kashgaria began in 

need to explore new lands with the prospect of  their further subordination.
It is indicative that during this period an increased interest in the region of  Central Asia 

authors expressed the attitude of  Russian society towards the success of  its empire in the 
Central Asian region in the following way: 

has swept the entire Central Asia or, more correctly, the entire Russian Turkestan in a 
wide wave. It is hard to say where this wave will stop and to what extent its powerful 

which it will cover most of  the Asian continent, or at least those countries where the 
Mohammedan religion is professed.7

newspaper of  1886, the Russian Empire pursued its own commercial and economic interests. 

the local industry. Therefore, it was necessary to seize the markets of  the Eastern countries. 

directly bordered on the East and therefore, in the author’s opinion, had direct contacts with 

in the East were completely legal, moral and had an enlightening goal”, in contrast to the 

  Opisaniye Chzhungarii i Vostochnogo Turkistana v drevnem i nyneshnem sostoyanii. Perevedeno s kitayskogo monakhom 

6 Issledovaniya ob uygurakh // 

7 Moskva-Samarkand
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there just for a predatory purpose. These colonies became the source of  the power for 
England, which treated them only in terms of  economic exploitation, and had a demoralizing 
effect on their population. The author concludes his thought with the following words:  

The aspiration of  the two states to Central Asia, of  course, should have caused hostile 
relations between them and a struggle, and indeed, relations that cannot be called 

been waged between the two powers for a long time. This is an economic war, more 
persistent, more inexorable than a bloody war.8

It is no coincidence that in the second half  of  the 19th

organized a number of  expeditions to the region of  Eastern Turkestan for diplomatic, 

and statesman who received a postscript to his surname for his exploration of  the Tien 

Central Asia, including Eastern Chinese Turkestan, was made by such Russian travelers, 

of  Central Asia for European science. Pevtsov’s journey took place shortly after the collapse 

Mikhail Pevtsov was born in 1843. He was orphaned early and his childhood years were 

knowledge of  history, geography, and mathematics. This uncommon combination of  interest 

and travel reports to Central Asia contained both accurate astronomical and gravimetric 
measurements as well as varied historical and ethnographic descriptions.

8 Nashi uspekhi na Vostoke
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a detailed account of  which was published in 1879. Pevtsov’s next trip took place in Mongolia 

published in 1883. 

researcher and traveler N.M. Przhevalsky. This was Pevtsov’s third and last trip to Central 

9 

in the territory of  the Russian Empire.
Among the substantial academic achievements of  Pevtsov’s expedition was the 

the report of  the Russian traveler.10 In general, the essay very vividly and with knowledge of  the 
matter describes many issues of  ethnocultural and economic life along with the ethnographic 
features of  the Muslim population of  the region at the end of  the 19th century. Pevtsov was 

tuzemtsy
collect during his stay in the country. Therefore, he assumes, this work could not claim the 

at that time.
Perhaps, Pevtsov had some grounds for making such a statement. It should not be 

tasks facing his expedition also had military content. This factor could not but affect the 

them bolder, more independent of  the local population and authorities, but on the other 
hand, prevented them from close and trusting contact and communication with the natives, 
often inspiring the latter with distrust or fear.11

9 M.V. Pevtsov, Puteshestviye po Vostochnomu Turkestanu, Kun-Lunyu, severnoy okraine Tibetskogo nagor’ya i Chzhungarii v 
1889-m i 1890-m godakh

10  Puteshestviye v 
Kashgariyu i Kun-Lun’

11 V.A. Obruchev, Grigorii Nikolayevich Potanin. Zhizn’ i deyatel’nost’
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However, despite Pevtsov’s such modest assessment, it should be admitted that his work 
is a valuable eyewitness account and scholar’s testimony about Kashgaria at the end of  the 
19th century. In the article we refer mainly to the information that was obtained by Pevtsov, 

population. It should also be emphasized that in the second edition of  his work from 1949, 

completely omitted, since, in the opinion of  the editorial board, it contained some outdated 
material and not always correct data.12

Ethno-Demographic Composition of  the Population of  Kashgaria 

Pevtsov estimated the total population of  Kashgaria at about 2 million, of  which up to 90 
percent was sedentary and only about 10 percent led a nomadic or pastoral lifestyle. These 

marriages, mortality, births, and others did not exist in Kashgaria at that time.13 Meanwhile, 

1873 with trade and diplomatic mission to Kashgaria, reported that the country’s population 
14 In 1877, Kuropatkin assumed that the total population 

 Przhevalsky in 1884 wrote that 
about 2 million people lived in Kashgaria.16

end of  the 1880s.17 
The sedentary population of  the country consisted of  a Muslim Turkic majority and a 

12 Pevtsov, ‘Puteshestviye v Kashgariyu i Kun-Lun’
13 Kashgariya i perevaly Tyan-Shanya, 138.
14 Report of  a Mission to Yarkand in 1873 under command of  Sir T.D.Forsyth with historical and geographical 

information regarding the possessions of  Ameer of  Yarkand
62.

 A.N. Kuropatkin, Kashgaria: Eastern or Chinese Turkistan. Historical and geographical sketch of  the country; its military 
strength, industries and trade

16 Kashgariya ili Vostochniy Turkestan. Opyt voyenno-statisticheskogo opisaniya

17 Kashgariya i perevaly Tyan-Shanya
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numbered only about 300 families and lived mainly in the Kashgar, and in small numbers in 

18 Pevtsov assumed that there were 
about 6 thousand Dungans, Chinese Muslims, who moved to Kashgaria from Inner China 
during the 19th

mostly appeared in these parts after the defeat and destruction of  the Dzungar Khanate.19 
Pevtsov considered them to be a people of  Turkic origin but assimilated linguistically and 
culturally over time by the Chinese. Therefore, Dungans differed from the Chinese not 

communication with the Chinese, had an acute dislike for them. 

their ethnic history differently. They considered themselves the descendants of  Tamerlane’s 
warriors, who supposedly remained in China and mixed with the Chinese. According to 

towards China.20 
Pevtsov reports that the sedentary population of  the region spoke mainly their own 

dialect of  the Turkic language which, by that time, was considerably integrated. Thus, despite 

had few dialectal differences and people from remote oases could communicate with each 

language of  Kashgaria is almost everywhere Turkish, and throughout entire country all speak 
one and the same dialect”.21

language of  various oases, but not so much that their inhabitants could not understand each 
other.22 

At the same time, according to Pevtsov, a lot of  words of  Persian and Arabic origin 

at the very beginning of  the 20th

have been preserved in Kashgaria incomparably better than in the dialect spoken by the 
Uzbeks of  Russian Turkestan”.23

18

19

20 Ibid., 136.
21 Kuropatkin, Kashgaria: Eastern or Chinese Turkistan, 37.
22 Kashgariya i perevaly Tyan-Shanyam, 136.
23 Kornilov, Kashgariya ili Vostochniy Turkestan, 232.
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24 The rich information about the Kashgarian 
Turkic population’s language at the end of  the 19th century can also be gleaned from the work 

Kua valley, belonged to the nomads as well.26

small number of  the Tajik population who moved to Kashgaria at the end of  the 18th century 
from Wakhan and continued to speak their own language. 

real slave markets. Hakims

kul or khyzmetkar, lived with their owners, but their 
number, according to Pevtsov, was small – only about 1000 people. 

The Russian traveler provided credible information about the ethnic origin of  the 
local sedentary Turkic population as well as its physical type. According to the author, the 

Mongolian elements, as evidenced by both the physical type of  people and their language, 

Russian researcher perceived and described the external physical features of  the Kashgarian 

root and slightly pointed towards the tip, brown or dark brown eyes, black hair and a beard 
of  medium thickness, light brown skin, and a calm, pensive expression on the face. However, 

people who had many similarities to the Tajiks, tall, with a thick, bushy beard and thick arched 

24 A Sketch of  the Turki Language as spoken in Eastern Turkestan (Kashghar and Yarkand),  

 N. Katanov, Primety i pover’ya tyurkov Kitayskogo Turkestana, kasayushchiyesya yavleniy prirody

26 Kashgariya i perevaly Tyan-Shanya, 136.
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the Khotan and Keria districts, there were also typical Caucasians with a light brown beard 
and gray eyes, which, by external signs, represented a sharp contrast with the rest of  the 
country’s population.

Of  course, it should be borne in mind that some terms used by Pevtsov in his work 

should be taken in the context of  ideas practiced in European and Russian science at the 
end of  the 19th

the local population, he largely proceeded from the same racial approach generally accepted 
in Western scholarship and social thought in those years. Today, these terms and ideas, in the 
light of  the changed paradigm of  modern anthropology, look like an anachronism. 

backwardness’ of  the Kashgarians, he argued this phenomenon with the same racial identity. 

27

ethnic identity. Religious consciousness still prevailed over ethnicity, people, in general, 

Kashgarlik (resident of  
Yarkandlik Khotanlik

madhhab.28 At the same time, according to Pevtsov, they were far from 

including Christians, and did not feel any hostility towards the Russians but, rather, even 
treated them with some sympathy. The main reason for this was the positive information they 

a Sarts, who were actively involved 
in trade in Kashgaria in large numbers.

friendliness of  the city’s population and emphasized the following: 

27 Kashgariya i perevaly Tyan-Shanya, 81.
28 
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they had ever seen. On no single occasion throughout our whole stay in the country 
did we ever meet with the slightest rudeness or incivility; no scowling looks nor angry 
taunts we levelled at us; on the contrary, wherever we went we always found people 
please to meet and converse with us.29

Cultural Characteristics of  the Population

characteristics of  the sedentary Muslim population of  Kashgaria. The author believed that 
the people of  Kashgaria in general were distinguished by a rather meek character, honesty, 

sedentary population of  Kashgaria was the norm. When they met, people always called each 

presence of  guests. All greetings at the meeting were usually accompanied by a polite bow, 

um of  the moral health of  society is the indicator of  the level of  

offenses as murder, robbery, arson, etc. were observed so rarely that they were perceived 
by the local population with sorrow and popular rumor spoke of  them as something 
extraordinary and terrifying to the local people. Moreover, even ordinary theft was much less 

owners were away for a while on business, and no one was afraid of  thieves. According to the 

the world’.30

Many researchers of  Eastern Turkestan were unanimous in such an assessment of  

the Kashgarian people. He argued that the sedentary population of  Chinese Turkestan was 

also they were honest, notwithstanding their poverty. Theft was comparatively rare and 

the carriers, who often transported merchandise and money abroad of  ten times the value of  

29 Report of  a Mission to Yarkand in 1873, 6.
30 Pevtsov, ‘Puteshestviye v Kashgariyu i Kun-Lun’
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31

At the same time, the local population was not devoid of  some negative traits in the 

unparalleled and tragic vicissitudes of  its historical fate and the prolonged oppression that 
this unfortunate people experienced during its history. It must be said that Russian researchers 
of  Eastern Turkestan, as a rule, were committed to the theory of  geographical determinism 

historical destinies of  peoples from the conditions of  nature, which a person is surrounded 
by”.32 He compared Kashgaria in its physical geography with a deep box, the walls of  which 
were high and barren mountain ranges, and the very bottom was a dull desert, characterized 
by the rare monotony and poverty of  nature. Clay, sand, salt licks, swamps, and reeds – that 
was what met the eyes of  the Kashgharians for hundreds of  miles and, in the distance, gray 

etc., largely from the monotony of  the country’s landscape, low soil fertility, fragmentation 
of  the country into separate, little connected oases as well as from the general poverty of  

proletariat, with sexual debauchery and drug addiction lead to physical degeneration,” – he 
wrote.33

Administrative System and Local Elite

– Aksu and Kashgar – headed by Chinese governors (Tao-tai
divided into districts, entrusted to the Chinese district chiefs. The districts were subdivided 

beks, 
elected by district chiefs and approved in positions by governors. The elders of  the villages 

31 Chinese Central Asia: A Ride to Little Tibet
32 Kashgariya i perevaly Tyan-Shanya, 173.
33 

(Kuropatkin, Kashgaria: Eastern or Chinese Turkistan
among the weak points of  urban character in Chinese Turkistan must be mentioned lack of  cleanliness, a tendency to the 

abuse of  narcotics, and sexual depravity Chinese Central Asia
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– aksakals, or their smaller units – minbashi, yuzbashi, onbashi 34 were subordinate to the beks.
The social system of  Kashgaria, described by Pevtsov, has changed little since medieval 

times. The top of  the society was made up of  representatives of  secular and clerical estates 
– Hakims, Sayyids, and Khojas

population. Although under the new Chinese government, representatives of  this noble class 
were renamed Shan-ye, nevertheless, they continued to call themselves by the old Muslim title 
of  Hakim, as did the rest of  the people. Hakims lived in cities or villages and owned their 
ancestral estates and lands, which were cultivated by their slaves. Thus, they were exclusively 
engaged in agriculture, neglecting trade.

The spiritual class consisted of  Sayyids, who were recognized as the descendants of  the 
Prophet Muhammad. Therefore, they enjoyed special honor and respect among the people 
and occupied mainly spiritual posts as well as Khojas, who were the descendants of  local saints. 
The latter, like some of  the Sayyids, owned land plots they almost never dealt with but, rather, 
preferred to lease them. They spent most of  their time in prayer and pilgrimage to mazars 
– tombs of  saints, martyrs who fell in the struggle for the faith – shaheeds, or revered clergy 
(Ulama mazars

considered sacred, since a battle for the faith took place there, and there was the mazar of  the 

According to Pevtsov, mausoleums with domes and hailstones, furnished with poles on 
all sides, were usually built above the mazars
and yak tails were tied to the tops of  these poles and skulls with horns of  wild rams were 
placed on the cornices and fences of  the mausoleums themselves. These mazars were named 
after the saints buried in them. On the established days, prayers were performed with them 
and pious Muslims often came to them to worship.

Almost all the Khojas in Kashgaria were clergymen and usually did not engage in secular 
khoja before important 

events – building a house, trading, or going on a long journey, and receive his blessing, of  
course, not for free. Offerings from parishioners in the form of  money, clothing, or food 

Khoja. It is interesting to note that, according 
to Pevtsov’s observations, the Khojas were held in higher esteem in the local milieu than the 
Sayyids Khojas in the 

Chinese protests and uprisings in this region. As Chokan Valikhanov noted: 

The people of  Eastern Turkestan, who had suffered so patiently under the oppression 

34 Onbashi as the centurion and the Yuzbashi as the foreman 
(Pevtsov, Puteshestviye v Kashgariyu i Kun-Lun’

 
(Report of  a Mission to Yarkand in 1873
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36

Khojas, who were in opposition to the Chinese government, often found refuge in the Kokand 
Khanate in Western Turkestan, from where they planned and prepared armed actions of  the 
local population. Only in the 19th century several armed uprisings led by Khojas gained wide 
scope in Kashgaria – the rebellion of  Khoja Jahangir in 1826, who arrived with his troops 
from Kokand; the performance of  the Khoja emigrants in 1847, which ended in another 
defeat and the tragic death of  tens of  thousands of  Muslims; an armed uprising led by Khoja 

Clergy, Education, and Judicial Practice

Hukum-Kazi, to whom all the district Hukum-Kazis, the 
highest clergy in a particular area, were subordinate. They, in turn, supervised the activities 
of  urban and rural Mullahs. Usually, one of  the rural Mullahs bore the clerical title of  Akhun 
and was considered the oldest among the rest. In general, there were several mullahs with their 
own parishes in each village of  Kashgaria. They owned their land plots, which they cultivated 
independently or rented out. The Mullahs also received donations from the parishioners, but 
this income usually was very small due to the general poverty of  the population.

At that time, the Muslim clergy in Kashgaria also had other functions apart from the 

of  all, the entire education system in the country was in the hands of  the clergy. According 

village, according to its population, there were two or more primary schools for boys and girls 
separately. Parish Mullahs taught in boys’ schools and secular lady teachers in girls’ schools. 

In elementary school, they learned to read and write in their native language but the main 

local teachers did not understand the Arabic language. After graduating from primary school, 
graduates could continue their education in the secondary religious schools of  madrasahs that 
existed only in cities or higher madrasahs

only clergy. They taught mainly Muslim theology, philosophy and law, Arabic, arithmetic, and 
geometry for beginners. In general, teaching in schools was distinguished by a traditional 
scholastic character, which did little to develop the mental abilities of  students and receive 

36 Valikhanof, The Russians in Central Asia, 208.
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Another very important and traditional function of  the Muslim clergy in Kashgaria 
was the administration of  justice. Only serious criminal offenses such as murder, robbery, 
arson, or actions against local authorities and other crimes of  a political nature fell within 
the purview of  the Chinese provincial judiciary. Investigative cases, as a rule, were carried 

Beks
for consideration to the districts and from there to the provincial judicial authorities (Yamin
where they also sent those under investigation. Pevtsov notes that the accused defendants 
were often severely tortured there and then, along with the investigative cases, they were sent 

the last instance that had the right to approve death sentences in the entire province. The 
rest, less serious crimes and misdemeanors, as well as all civil cases, were in the jurisdiction 
of  local judges – Kazis, elected among the most respected Akhuns. These Kazis performed 

in their positions by the district Hukum-Kazis. Unimportant matters were decided by the 
local parish Mullahs. At the same time, all the judges – Kazis, as well as the Mullahs during the 
administration of  justice were guided by the prescriptions of  the Sharia.

Pevtsov cites several interesting examples from judicial practice in Kashgaria, reported 
to him in conversations with local Kazis and characterizing the casuistry of  criminal and civil 
processes based on Sharia
was not enough evidence against him, then he was admitted to a cleansing oath and, upon 

suspect for a second time in committing theft was not allowed to take the oath of  cleansing 
and, in case of  lack of  evidence and refusal to voluntarily confess guilt, he was tortured. 

after that, he was additionally punished with cane strikes and released. If  he confessed to 
committing a crime, then he was punished with 70 to 100 cane strikes and imprisoned for a 

had to work and reimburse the expenses that were spent on him by society during his stay 
in prison.

Sheikh-ul-Islams – the guardians of  public morality. They were elected by the people and were 
Hukum-Kazis. These persons were in charge of  monitoring 

the morality of  people, i.e. so that women walk in public places with their faces covered 

operations in the markets, namely, the correctness of  the weights and measures used, the 

traveler’s observations, the Sheikh-ul-Islams
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religious duties by devout Muslims and showed more zeal for observing market operations. 
Perhaps this can be explained by the fact that they did not receive any remuneration for the 
performance of  their position, which was considered only honorary.

Marital Relations amongst the Population of  Kashgaria

Ethnographic data and information about the daily life of  the residents of  Kashgaria, obtained 

all, we are talking about the institution of  marriage and family life of  the Kashgharian people 
at the end of  the 19th century. The Russian traveler reports that by the age of  10, children 
in families began to help parents with easy family work. And when the boys reached the age 
of  14 and the girls were 12 years old, they could get married. Of  course, the parents agreed 
on marriage even before the children reached marriageable age and often immediately after 
their birth.

In matters of  marriage, devout Muslims strictly followed the precepts of  the Holy 

while women, widowed or after a divorce, could remarry an unlimited number of  times. 

could afford a larger number of  wives. Representatives of  the commercial stratum, who 
often visited other cities or regions for business purposes, had more wives, sometimes up to 
10, permanently residing in those places. Kuropatkin also writes that although a plurality of  
wives in Kashgaria, as in other Muslim countries, was open to all, in practice it was a custom 
that was within the reach of  the opulent alone.37

At the same time, according to Valikhanov, there was an immutable law in Kashgar, 
according to which all visiting foreigners were obliged to enter into a temporary marriage 
with local women during their stay in the city. Although the local Muslims were, as mentioned 

were not allowed, nevertheless, this custom was widespread in Kashgar. As a rule, marriage 
deals were negotiated between women wishing to make a temporary marriage and foreigners 

only the obligation to feed and clothe his temporary spouse.38

Those Kashgarians who had several wives in the same city placed them in different 
houses, usually located in the same courtyard and, in the absence of  several houses, in the 

the eldest in the house and the rest were her assistants, obliged to honor and obey her in 

37 Kuropatkin, Kashgaria: Eastern or Chinese Turkistan, 39.
38 
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in the house of  a polygamist. Mutual hostility and even hatred grew and, as a result, chaos 
and disorder in the house usually prevailed between wives. According to the Russian traveler, 
those Kashgarians with whom he spoke admitted that polygamy destroyed the foundations 

of  the institution of  marriage in society.39 Therefore, the most prudent of  them, even those 

one wife each. Remarriage was considered appropriate only in the case of  infertility of  the 
wife or the birth of  only girls.

since they were very demanding of  gifts and the wedding was more expensive. At the same 

but the weddings were handled more modestly. As a rule, with the intention of  a man to enter 
into a second marriage, an impartial conversation took place between him and the father of  

legal proceedings. 
Meanwhile, divorce issues were resolved much faster and easier. With mutual consent, 

the spouses could divorce at any time freely and separate the children among themselves. 
Divorce at the insistence of  one of  the spouses was associated with a number of  serious 

adultery of  the wife or husband, the madness of  one of  the spouses, the husband’s remarriage 

wife’s dowry, etc.
Polygamy was almost not observed among the villagers of  Kashgaria, as Pevtsov 

the townspeople. It is interesting that although according to Muslim traditions the wife’s 
status was lower than the husband’s, in practice the situation was different in Kashgaria. 
Usually, the husband did not take any serious steps without the advice and consent of  his 

enjoys considerable independence and does not serve her husband as a slave, as in some 
other Muslim countries”.40

39 th

also considered polygamy, sanctioned by Islam, as an unconditional evil and believed that it contributed to the 
Akhundov i Frantsuzskoye 

prosveshcheniye: dukhovniy most cherez stoletiye // Kul’turniy transfer na perekrestkakh Tsentral’noy Azii: do, vo vremya 

40 Pevtsov, Puteshestviye v Kashgariyu i Kun-Lun’, 131.
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Entertainment and Religious Festivities

nearest bazaars, often unnecessarily. The bazaars were a place of  entertainment, meetings, 
and receiving information about important events, and they, in fact, replaced clubs and 

parties, called tomasha, were organized. Close relatives and friends were invited to them and 
these parties were accompanied by music and dancing. The musicians sang their favorite folk 

and women – danced in pairs or singly. According to Pevtsov’s perception, the dances of  the 
Kashgarians were distinguished by grace but some monotony, since the movements of  the 

among them and were not popular. In the intervals between dances, guests were treated to 
tea, fruits, cold meat, pilaf, etc.

In general, the local population was very fond of  music, songs, and dances. In contrast to 
the seriousness and concentration that they distinguished in everyday life, they were incredibly 
animated by the sound of  music and enthusiastically indulged in fun and entertainment. 
Therefore, they used any pretext and everyday occasions, for example, circumcision, 
engagement, wedding ceremonies, for arranging parties, despite the general poverty and 
strained material conditions of  the bulk of  the population.

At the same time, not so many holidays were celebrated in Kashgaria and the main ones 
were of  a religious nature such as Uraza-hait, Kurban-hait and the secular one – Yangi Yil (New 

Kurban-hait or Eid 
al-Adha

prayers, and after that everybody went to visit friends and relatives with congratulations. In 
bazaars and public places, music sounded and dances were arranged, in which both men 
and women took part. Yangi Yil

dastarkhans
opened in houses, and swings were installed for women in the bazaars, around which people 
constantly crowded, music sounded, and dances were performed.

According to the Russian traveler, in addition to the festive divine services, public 
prayers for the harvest and forgiveness of  sins were held among the Kashgharian people 

the tombs of  a local saint (mazar Mullah, 

were kindled near this place. At the end of  the prayer, the men had an ordinary conversation 
about everyday affairs, then the women served food, some of  which went to the Mullah and 
the Dervishes present. After dinner, everyone went home.
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Public prayer for absolution usually happened 16 days before the Kurban-hait. Towards 
evening, local residents gathered again at mazars 
An interesting religious ceremony was performed when a group of  Koranic readers, the 

, recited a Koranic Surah Dervishes gathered nearby, kneeling 

Surah. 

food prepared for them, and then the ceremony continued until dawn. All night long people 
asked the Almighty for absolution and help in the troubles that befell them and for solving 
life problems. These night vigils and prayers, accompanied by the mournful exclamations of  
the Dervishes, often led people into exaltation, so that the groans, cries, or sobs of  ordinary 
worshipers were heard. The entire ceremony ended at dawn and the people peacefully went 
home. On this night, women also gathered in groups in houses and listened to the Koran 
recited by pious and knowledgeable old women.41

Beliefs and Superstitions 

The faith of  the sedentary population of  Kashgaria and their zeal for the Islamic religion 

damage, talismans, witches, etc., was a substantial part of  the everyday life of  the local 
population. The plight of  medicine contributed to the fact that sorcerers or shamans, 
popularly called pyrkhons
Kashgarians attributed all diseases to the introduction of  evil spirits (jeens
main function of  the pyrkhons was considered to be the expulsion of  spirits.

Pevtsov describes a typical example of  such a session. Usually, musicians were invited to 

the house so most of  the visitors remained in the yard. At the beginning of  the session, the 
patient, if  he had enough strength, was seated on a bunk and he was given a rope in his hands, 

from his place and began to circle around the rope. At this time, the shaman placed his idol 
dolls in the corners and, taking in his hands a cane to which scraps of  cloth were tied, sat 
down in the corner of  the room. When the patient was exhausted from spinning, the shaman 
jumped up with a cry and energetically moved around him, hitting him with a cane and 
pronouncing special spells. The meaning of  the spell was to banish creatures, long and thin 

41 Pevtsov, Puteshestviye v Kashgariyu i Kun-Lun’
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rode on the clouds, climbed lonely trees, and lived in empty houses and mills. This is how 
the Kashgarian people imagined the mythical jeens that infested people and caused diseases.

After pronouncing the spell, the shaman threw the cane aside, took a knife in his hands 
and swung at the patient, repeating the same words, and retreated into a corner. After a 
while, he took dolls in his hands, beat them on the patient’s head, repeating the incantation 
and calling upon the jeens

got up and left the house, while spinning in a frantic rhythm. The musicians followed him 
and the whole procession lined up, carrying the patient in its arms. The shaman headed for 
a mill, an empty house, a lonely tree, or a crossroads. When he reached the chosen place, he 
asked to put the patient in place and drew a circle around him along which he put and lit 
torches. After that, he began to run around the patient, hitting him at the place where the evil 
spirits were, with a cane, dolls, burning torches, and then with a live rooster or hen, repeating 
the spell. This ended the session. If  after this the patient recovered, it was believed that the 
shaman managed to expel evil spirits from him. If  the patient continued to get sick or died, 
then everyone believed that the jeens were too strong and beyond the control of  the shaman 
and that in order to drive them out, it would be necessary to turn to the saint. These sessions 
usually lasted from one to three days.

At the same time, the healing of  the sick was not a monopoly of  the pyrhons only. Often 
the local population turned to healers, whose arsenal of  treatment was also not very diverse. 
They offered their patients such methods as incantations, infusions of  dried lizards, snakes, 
and frogs, often wrote sayings from the Holy Koran on paper, and then washed off  the ink 
with water and gave it to the sick to drink. In addition, they provided everyone with talismans 
that protect them from diseases and all kinds of  troubles. Obviously, there was no need to 

Kashgarians. In general, the local population had so many superstitions and all sorts of  
beliefs that it was possible to write a whole book about them. However, in his essay, the 

the new moon, some devout Kashgarians began to jump to shake off  the sins that had 
accumulated over the past month. Or in the evening on the day of  the Barat
made in the streets, through which women jumped to cleanse themselves from sins and 
protect themselves from diseases. Then the boys and young men that evening lit pumpkin 

Charamazan-barat. It 

out of  the house at dusk or in the morning before dawn, but never into daylight since this 
could bring misfortune to the household. Also, the residents of  Kashgaria were terribly 
afraid of  thunderstorms, during which they earnestly prayed for deliverance from the danger 
that threatened them. Of  course, all these beliefs had a syncretic character and went back to 
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many cults and religious traditions that replaced each other in this country over a long history.

Relations with the Authorities

How did the local population feel about the radical changes in their historical destiny 

dissatisfaction with the strict rules established by the Amir of  Kashgar such as high taxes 

situation that developed under the Chinese government and this information allows us to 
clarify and more clearly understand some of  Kuropatkin’s observations. Pevtsov notes that 
the established Chinese regime was extremely unpleasant for the people of  Kashgaria due 

encroached on their honor, taking away their wives and daughters as concubines.

over the local population. He wrote: 

The hatred of  the natives towards the Chinese is irreconcilable, and no wonder – the 

considers himself  to have the right to beat a Kashgarian who upon meeting him on the 
street will not get off  his horse.42

Apparently, little has changed in the practice of  the Chinese authorities after the defeat of  

management of  Kashgarians by the Chinese authorities from both Russian and English authors 
who traveled to the country in the late 19th

but those who for some disgrace were 

otherwise”.43 Another English traveler, Henry Deasy gave the same unpleasant assessment of  
Chinese administrative practice in Kashgaria, testifying to the whole governmental system as 

42 
43 Chinese Central Asia, 412.
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was recognized, the amount of  their income was limited 
the resources of  their district”.44 

bribes from merchants, preferably in money or, in its absence, in goods then sent these goods 
to local Beks, forcing them to sell them at a high price. Beks were forced to carry out these 
delicate assignments, replenishing their proceeds with extortions. According to Pevtsov, most 
of  the Beks were dexterous people, nosy, and able to please their superiors. It was precisely 
such people that the Chinese administration needed to govern the province, since, through 

people, the lion’s share of  which went to the Chinese and the rest to the Beks
Beks, calling them traitors behind their backs.

there were not many Beks left in their posts, since they were gradually being replaced by 
Chinese. This caused new displeasure among the people. These Beks, although they were 

aristocratic strata, and knowing the local language, often stood up for the interests of  their 

converted again.

traders and gold miners and turned a blind eye to the atrocities of  the latter against the poor 
people, who were thus subjected to double exploitation. That is why the rich Bays
pleased with their position and praised the Chinese authorities, while the rest of  the people 

and extremely demanding in observance of  traditions and religious laws, but fair and lenient 
towards the poor people. Under him, rich Bays

who served in his army. He strictly forbade his Hakims to burden the poor people with 
extortions and therefore the majority of  the population lived much better under him than 
under the new Chinese government. Pevtsov concludes his passage: 

46

44 Captain H.H.P. Deasy, In Tibet and Chinese Turkestan being the record of  three years’ exploration

 Kashgariya i perevaly Tyan-Shanya, 132.
46 Pevtsov, Puteshestviye v Kashgariyu i Kun-Lun’, 147.
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the part of  the army or amongst the people”,47 it is obvious that disgrace was manifested 
mainly among a wealthy and privileged stratum of  the country, displeased with the strict 

own observations, that these complaints of  the native population about the new Chinese 

share of  justice in them, however, the Russian traveler had reason to believe that the Chinese 
rule over Kashgaria was still not as painful as the locals usually described it to foreigners.

Meanwhile, in relation to the nomadic population, especially the Kirghizes, the policy 
of  the Chinese authorities was incomparably softer and more diplomatic. The reason for this 

their Kirghiz subjects, apparently wanting to assure them that Chinese citizenship was more 

was because the Chinese authorities, even if  they wanted to, could not do anything with the 
48

Conclusion 

travels of  the second half  of  the 19th century. How much painstaking work had to be used 

same century to extract scarce geographical data from the ancient Chinese authors’ writings 
and date them to a geographical map compiled on the basis of  information from medieval 
European travelers – Marco Polo, Plano Carpini, William of  Rubruck and others who 

Inner Asia contained a lot of  blank spots and errors, which are easy to detect in even the best 

compared with modern maps. Only as a result of  the expeditions of  the second half  of  the 19th 
century Western and Russian scholarship had the opportunity to deeply study the geography, 
nature, and population of  this region. V.A. Obruchev assumed that the journey reports of  
these travelers, including Pevtsov, have long been the reference books of  researchers studying 
the nature and population of  Inner Asia, not only for geographers and anthropologists but 
also for geologists, zoologists, botanists, climatologists, and archaeologists.49

It is certain, that the main objectives of  Pevtsov’s expedition were not so much to conduct 

47 Kuropatkin, Kashgaria: Eastern or Chinese Turkistan, 18.
48 Kashgariya i perevaly Tyan-Shanya
49 Obruchev, Grigorii Nikolayevich Potanin
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anthropological research but to study the geography, geodesy, topography, and climate of  

th century. Nevertheless, new factual 
information about the daily life, beliefs, and rituals of  the Kashgarian people can greatly 
enrich our knowledge of  the history of  this region. Indeed, in addition to everyday sketches, 

people, handicraft production, forms of  agricultural activity, methods of  cultivating the land, 
and various crops grown here, the size of  crops, etc.

diplomats who made long journeys to this country in the middle and second half  of  the 19th 
century. Pevtsov’s information is all the more valuable and interesting since it was obtained by 

military rank of  general and many years of  service in the Russian army, was a real academician 

sciences and had solid practical training as a result of  several previous expeditions in various 
regions of  Central and Inner Asia.

half  of  the 19th century is of  great importance. The prevailing Muslim population in the 
country, despite its concentration in remote and economically weakly connected oases, spoke 

a substantial degree of  linguistic integration in the region. In the same way, the population 
of  the country had a common tangible and spiritual culture, observing the same customs, 
norms of  family life, religious practice, funeral rites, and celebrating the same festivities. At 
the same time, a common national identity was still not formed, religious identity prevailed 

by geographical characteristics, place of  birth, or residence.
It becomes obvious from the information of  the Russian researcher that in the second 

half  of  the 19th century, the Muslim clergy played a largely regulatory role in the functioning of  

often social life of  the country’s population. The education system, represented by numerous 
elementary schools – maktabs, as well as secondary and higher educational institutions – 
madrasahs, was entirely under the jurisdiction of  the clergy. The latter also occupied important 
positions in the judicial system, since the Chinese administration of  the province delegated 
the authority to resolve minor issues of  civil and criminal law to the Muslim clergy. Muslim 
judges – Kazis, of  various levels made all decisions of  a procedural nature on the basis 

Kashgaria.
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At the same time, numerous everyday rituals, beliefs, and superstitions of  the local 

interspersed into the daily life and ideas of  the Muslims of  Kashgaria. Thus, descriptions of  

norms in any way and translations of  excerpts from the folk poetry of  the Kashgarians, which 

an observant ethnographer, giving the opportunity to study from primary sources the daily 
life of  the Turkic and Muslim population of  Kashgaria in the second half  of  the 19th century.

Received May 14, 2021, Revised May 14, 2022, Accepted May 19, 2022

        

Mustafayev: Daily Life of  the People of  Kashgaria at the End of  the 19th Century 25



Acta Via Serica, Vol. 7, No. 1, June 202226



Bibliography

Deasy, Captain H.H.P. In Tibet and Chinese Turkestan being the record of  three years’ exploration. 

Report of  a Mission to Yarkand in 1873 under command of  Sir T.D.Forsyth 
with historical and geographical information regarding the possessions of  Ameer of  Yarkand. Calcutta: 

Hopkirk, Peter. The Great Game: On Secret Service in High Asia
2006.

Katanov, N. Primety i pover’ya tyurkov Kitayskogo Turkestana, kasayushchiyesya yavleniy prirody. 

Issledovaniya ob uygurakh // 

Kashgariya ili Vostochniy Turkestan. Opyt voyenno-statisticheskogo opisaniya. 

Kuropatkin A.N. Kashgaria: Eastern or Chinese Turkistan. Historical and geographical sketch of  
the country; its military strength, industries and trade

Chinese Central Asia: A Ride to Little Tibet
Co, 1893.

Anglo-Russian Rivalry in Central Asia: 1810-1895. Epilogue by Geoffrey 
Wheeler

Akhundov i Frantsuzskoye prosveshcheniye: dukhovniy most cherez stoletiye 
// Kul’turniy transfer na perekrestkakh Tsentral’noy Azii: do, vo vremya i posle Velikogo 

Obruchev, V.A. Grigorii Nikolayevich Potanin. Zhizn’ i deyatel’nost’

Opisaniye Chzhungarii i Vostochnogo Turkistana v drevnem i nyneshnem sostoyanii. Perevedeno s 

Pevtsov, M.V. Puteshestviye v Kashgariyu i Kun-Lun’

——. Puteshestviye po Vostochnomu Turkestanu, Kun-Lunyu, severnoy okraine Tibetskogo nagor’ya i 
Chzhungarii v 1889-m i 1890-m godakh. Otchet byvshego nachal’nika Tibetskoy ekspeditsii M.V. 

A Sketch of  the Turki Language as spoken in Eastern Turkestan (Kashghar 
and Yarkand). . 
1880.

Mustafayev: Daily Life of  the People of  Kashgaria at the End of  the 19th Century 27



Nashi uspekhi na Vostoke
——. Moskva-Samarkand

Valikhanof, Capt., M. Veniukov, and other Russian travellers. The Russians in Central Asia: 
Their occupation of  the Kirghiz Steppe and the line of  Syr-Daria: Their political relations with Khiva, 
Bokhara, and Kokan: Also descriptions of  Chinese Turkestan and Dzungaria. Translated from Russian 

Kashgariya i perevaly Tyan-Shanya. Putevyye zapiski

Acta Via Serica, Vol. 7, No. 1, June 202228


